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Abstract

This article describes the peculiarities of perception of foolishness for Christ expressed
through language. Our attention is focused on the value component of holy foolishness, as
well as on those characteristics of the stereotypical perception of this rank of sainthood recon-
structed on the basis of the associative and perceptual aspect of linguistic and cultural type.
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Rezumat

In articol, sunt descrise particularititile perceptiei foliei pentru Hristos, exprimatd prin
limbaj. Accentul este pus pe componenta valoricd si pe acele caracteristici ale perceptiei ste-
reotipe a foliei date, care iau in calcul diferite aspecte: asociativ, perceptiv, glotic, cultural.

Cuvinte-cheie: concept, stereotip, cognitie, tip gloto-cultural

In modern linguistics, linguistic identity presents a growing interest,
which often stems from E. Benveniste’s planned triad “language, culture,
human identity” (bensenucr/Benveniste, 1974, p. 45), forming together “clus-
ters of meaning”, i.e. concepts (Bopkaues/Vorkacev, 2002, pp. 79-95), (Omur-
puesa/Dmitrieva, 2007, pp. 10-50). A special kind of concept is “the linguis-
tic and cultural type”, whch denotes, in V.I. Karasik’s terms, a personality
type, a representative of a certain ethnic and social group, recognizable by
the specific characteristics of verbal and nonverbal behavior and value orien-
tation. Since the “linguistic and cultural type” is an abstract mental forma-
tion, retaining a recognizable image of a particular culture, its content con-
sists of a personality type. The Volgograd linguistic school contributes most
to the description of the linguistic and cultural type characterized by wide
recognition, associativity, recurrence, signedness, brilliance, typicality, pre-
cedence (Omwurpmesa/Dmitrieva, 2007). Figurative, conceptual and value
sides are marked out in this type of concept (Bopkaues/ Vorkacev, 2002).

The linguistic and cultural whacky type, the landmark of the Russian cul-
ture, reveals the property of duality reflected in a linguistic sign. According
to dictionaries which preserve the most relevant meanings of a word, a holy
fool is a “mentally deranged patient, a freak, a crazy person” (ZSISDMR (4),
2003-2004, pp. 775-776). At the same time, he is also a saint who “pretended
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to have become a mad man and who has, in the opinion of religious people,
the gift of prophecy” (SSRL] (17), 1965, pp. 2003-2004). We emphasize that in
the framework of a religious discourse there is no doubt regarding the men-
tal health of a holy fool. This seeming madness is postulated as a prerequi-
site, necessary to do away with pride, allowing to strengthen the achieved
dispassion, and, ultimately, to experience the fullness of the passion of Christ (a
Christ centered holy fool is reflected in the way of giving a name- a Fool for
Christ's sake).

In the popular perception, the moral potency of the holy fool is actual-
ized. He is the one who refers to the alleged Christian philosophy concern-
ing the axiological range of goodness, light, salvation, soul, spirit, truth, etc.
People perceive holy fools as the only bearers of the Supreme Truth who are
willing to speak out loud to kings without any fear. It is only they who are
able to destroy the system of imaginary values of “partite” peace, sometimes
through provocations and “satire”, through working wonders and telling
the truth. Everything is forgiven to these devotees: actions and deeds which
are not in accordance with the circumstances of the time and place, their ec-
centric appearance, their strange speeches, the essence of which can not be
understood at once, etc. Given the semi-legal character of holy foolishness, it
is practically impossible to describe the holy fool-identification mechanism
which allows to distinguish blessed fools from pseudo-holy ones, especially
those, who pretend to belong to this rank of sanctity in order to achieve cer-
tain benbefits and welfare. According to the definition, a holy-fool has to
conceal true wisdom, piety and spiritual perfection under the mask of madness.

However, this article addresses only the perceptive and figurative repre-
sentation of the linguistic and cultural whacky type (although this aspect is
difficult to be separated from the valuable one, which we shall have to refer
to) based on the most relevant characteristics, which reflect, in fact, a stereo-
typical perception. We have chosen one of Dmitri Rostov’s most authorita-
tive texts, namely, “Yerbut Munen” as the basic source to reconstruct this
type of character. The appeal to the hagiographic body is not a random one,
as life stories intended for cathedral reading alongside with other Russian
works about the ascetics of this rank of sanctity has had a decisive role in the
formation of a certain type, which influenced the native speakers’ degree of
assessment and their perception vector. It should also be emphasized that a
person who has never faced a holy fool’s raunch in real life, could, as a rule,
get some information about the given rank of sanctity from different secular
sources (chronicles and foreigners’ confessions) or, more often, from the
church written culture (life stories, religious services kontakions, troparions
etc.). Following V. I. Karasik and O. A. Dmitrieva’s model, we shall turn to
that aspect of the analysis which is called the passport of the linguistic and
cultural type.



Sex

Despite the fact that the first holy fool of the Eastern Orthodox world
was, according to experts, a woman, most adherents of this rank of sanctity
were males. However, the names of other well-respected holy fool women,
including the newly canonized ones, were mentioned in the Russian church
culture.

Age

As a rule, the hagiographic tradition willingly discloses the circumstances
and causes associated with the beginning of a deed, yet, it avoids to mention
the age of the holy fool. The scribe uses such nouns as 0b6uya - “maid”, ompox -
“youth”, ronowa - “lad”, sxenwuna - “woman”, myx - “husband” (meaning -
a man), cmapeys - “old man” to indicate the age. It is noteworthy that only
childhood is not present in this line. There are no holy fool children in the
hagiographic tradition, despite the fact that the type of children's holiness
has taken a strong position in the range of “apostles”, “laymen”, “martyrs”,
and other official ranks of church sanctity.

Social position

There were people among the devotees who held different positions in
the society: from slaves to top representatives of the higher upper class. We
shall emphasize that the irrelevance of age, gender and social constraints are
characteristic of a stereotypical holy fool. The linguistic and cultural whacky
type is based on the perception of Christian heroism accessible for both
women and men, regardless of their social status and age (except for child-
ren), when the person reaches a certain level of spiritual maturity.

Appearance

The way an ascetic looks like marks his “otherworldly” appearance that is
percieved by others as an oddity, insanity or inability to live according to se-
cular canons. A holy fool does not look like other people, for example, the
nuns: “coriacHO ITpaBWIaMb MOHACTBIPCKOV JKM3HM, HOCWJIV Ha roJIoBaxb
CBOMX KyKOJIb; Vicumopa ke HOKpBIBajIa TOJIOBY CBOIO IPOCTOV TPSIIKON”
(ZSISDMR (4), 200320044, p. 9). This feature often acquires a modus charac-
ter in life, i.e. it represents an evaluative judgment. Thus, in the life of the
above mentioned Isidore the Holy Fool, the author speaks about the nega-
tive attitude towards the holy nun:

“Hwukorma He Bela OHa HI Cb KDM HM JUIMHHOV, HU KOPOTKOM Oechap! 1 BooOIIIE

HU C KBM”I: He pa3roBapuiBajla, HECMOTP Ha TO, YTO ,‘[prriﬂ CeCTpPBhI ee 4acCcTo Owu
u snocioswn” (ZSISDMR (9), 2003-20044).

Such appearance and strange behavior will lead them to the conclusion
that Isidore is “mryma m 6bcnoBara” (stupid and demonic) (ZSISDMR (9),
2003-20044) and later, after learning about her holiness, they will bitterly re-
gret it.
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One of the incidental characters of the live story Xenia from Petersburg,
desperate to cure her ill husband, describes the vision after which he had
come back to life:

“Ecnu OBl g ObUIa ceryac noma, s Obl moexasia Ha CMorteHcKoe Kitaaomine K Ora-
xerHot Kcenvmt. TaMm, mpumas K ee Morwie, BpIUIaKasla ObI cBoe rope. llym
XJIOITHYBIIIEVT KaJTUTKY ITpepBa Moy TyMbl. KTo-To Bomest B caj K HaMm, ITojTyMa-
7a 4. B 3T0 Bpems B mpoeMe OTKPBITOV [Bepy OeCIIyMHO ITOSIBWIAch CTpaHHast
rocts. Jleta ee Heyb3sl OpUIa OIpeeNTTh, HO CAaMBIM CTPaHHBIM OBUT ee Hapsl.
Terutere, MsATKVIE BaJIeHKY, UIMHHAA ITy0a 0co0OTO ITOKpPOsI, BCA B cOOpKax, a Ha
roJI0Be OOJIBITION OeIThIV ITyXOBBIVI IUIATOK: KOHIIBI ero OBUIV 3aKpyJeHBI Ha ITiee.
Tax, BepHO, IIIyXOV 3MMOVI B CTapVHY IIOBS3bIBAJIVI IUIATKM >KE€HIIVIHBI-
TpOCTOMONIMHKN. Best oHa GbUTa HeoGBIKHOBeHHO mpuBiekaTenbHa” (ZSISDMR
(5), 2003-20044).

The character twice notes the oddity of the “The Winter Guest”. Though,
as it seems, there is nothing extraordinary in her appearance, she will ex-
plained further one important fact:

“TyT TOJIBKO 5 TIOHSUIa BCIO HECOOOPa3sHOCTh ee 3VIMHEro Hapsiia IIpu 3TOV He-
creprmmmort xxape” (ZSISDMR (5), 2003-20044).

It is noteworthy that while describing the clothes and shoes, the hagio-
graphic tradition will necessarily point to its incompleteness and partiality:
“pyOwiiie, eBa IIpUKpbIBaBIllee ThilecHyIO ero Harory”, “mourn HeoOyTasd,
enBa oxeras” . The assessment of appearance, is generally missing, however,
in the context of other well-wishers, it acquires a positive characteristic. Thus
the scribe, drawing an image of a holy fool, seeks to reproduce his struggle
with the passion of men, based on the paradigm of the values of Orthodoxy,
deliberately downplaying the aspect of carnal and physical aspects, to ele-
vate the spiritual one. For example, the life story of the holy fool Maxim
says:

“...OHb II0YTU 06Hva>KeHHI>II71 XOMWTH IO yyvIiaM ropoga MoCKBBI, ITepeHoCS U

xoronk, nxapw” (ZSISDMR (3), 2003-20044).

Thus, the whacky, torturing his flesh can completely give up his shoes,
regardless of the season. If there are shoes on, they will be unable to protect
against weather adversities (Xenia “was wearing torn shoes on her bare
swollen from cold feet” (ZSISDMR (5), 2003-20044). An ascetic sometimes
does not hide his body under his clothes (which in some cases may be due to
the provocative nature of foolishness). For example, St. Basil “xommrs
HaruMb 1 JIHTOM ¥ 3MIMOI0, 3UMOIO 3aMep3as OT X0JI0fia, a JIDTOMb cTpajast
ot 3Hos”, or wears something strange, inhuman, such as a goatskin or rags.
Another holy fool is described in the following way:

“...CHSTB ...Cb ceDsi omeXxay U, IpeACTaByIssaCh JIMIIEHHBIMb pa3yMa, v3pb3are
ee Ha yactu” (ZSI SDMR (2), 2003-2004).



The tradition of flesh torture, in some cases, turned into wearing fetters
motivated by either the ascetic’s personal will, or by others” decisions, as in
the case of the holy fool Andrew, when his master states:

u

.. mopgyMaB, uTo AHIOpert ofep>XXnMb ODCOMB, ... HAJIOXKWII Ha HETO JXeIh3HBIA
BEPWI V1 IIpMKa3asl BeCTV Kb HepKsy cBaTot AHacTacin” (ZSISDMR (2), 2003-2004).

Portrait

We did not find a single example of the description of the saints” indivi-
dualized portraits in their life stories. In rare cases, the scribe limits himself
to the most general formulas, for example, in the life story of the fool for
Christ Andrew, it is pointed out that “cen oTpox® ObUTE ITpekpaceHb cO6010”
(ZSISDMR (2), 2003-2004). It should be noted that the same characteristic
(“hadsome boy”) will be linked to the image of Jesus Christ who has ap-
peared in Andrew’s vision.

Lifestyle and habits

One of the characteristics of holy foolishness is the conscious rejection of
the ascetic’s desire “ot Bcbx ymo6cTsp” to an “avaricious life” due to the re-
jection of all the worldly things, which is perceived as sinful in the context of
a religious system of values, “contrary to God”. The holy fools are disinte-
rested. The money that they get as a rule in the form of alms is immediately
given it to the poor without being noticed.

Thus, being well-to do in the world, Xenia “distributed all the manor”,
and, leaving her home, she asked her friend only about one thing:

“Mom st mofapro Tebe, TOJIBKO ThI O€ITHBIX TapOM XXWUTB ITyCKaV; BEITVI CETOIHS XKe
paszam Bce, a IEHbIM B [IEPKOBb CHECY, ITyCTh MOJISTCS 00 YIIOKOEHUN Y1 pa-
651 boxmen Kcenvm” (ZSISDMR (5), 2003-2004).

This circumstance makes holy fools become homeless and induces them
to “nopprokHIYeckoe crpaHcTBue” (ascetic wandering).

The place where the whacky has a rest is usually a mystery and if it is re-
vealed in the life story, it is only used to add to the number of features of the
saint’s “internal image” to emphasize his dispassion, the complete absence
of pride, the desire for self-abasement, etc. The holy fool Andrew’s tempo-
rary shelter is described the following way:

"Korma >xe eMy HeoOXxomymo OBUIO YCHYTB M HDCKOJIBKO YCIIOKOUTE CBOE M3MY-
yeHHOe TDHJI0, OHB VICKaTh MycOpa, IAb JIeXXaTh co0aKy, 1 pacloIarayics MeXIy
HviMy. Ho v ricel He mopmryckarm xb ce6b” (ZSISDMR (2), 2003-2004).

This is both “laughing at the world” and a kind of “a slap in the face of
public taste”, which, at the same time, show the rate of extreme degree of
“self-abasement” and martyrdom. The scribe writes:

“Tak cTpagarb DOOPOBOJIBHBEIVI My4YeHVKD M TaKb cMbsuics Hap, BCHMB MipoMb
topormser” (ZSISDMR (2), 2003-2004).
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“Mortification of the flesh” motivates food restrictions. For example, the
holy fool Andrew “mnorma mo Tpoe cyToks He BKyIIalh ... XJIbba, MHOrIa
)Ke TOJI0faTh U 1IDITyIo HedbhIio, a ecyi He HaxXOAWIOCh HMKOTO, KTO OBI I10-
JaTb eMy JIOMOTb xy1h0a, To OH IIPOBOMMTE Oe3 MUIIM U BTOPYIO Hememo”
(ZSISDMR (2), 2003-2004).

Nobody saw Isidora to eat properly:

“xorma-mbo bia xycoxs x1bba vm cupbriia 3a CTOJIOMB ¥ BKYIIajIa BapeHYIo
VI, IIOTOMY 9TO OHa cOOMpaia KPOIIKY, IIaflaBIllisl CO CTOJIA, M IIMTajlach VIMVL;
BMbcTo BapeHOT TV Vicupopa BKyIlasia Ty caMylo BOJy, Bb KOTOPOV MBDIA
roprrku v Komb” (ZSISDMR (9), 2003-2004).

Adherents of this rank of sanctity are lonely. As the scribe states:

“OctaBvBb 3aThMB OTUiVI ZOMB M POOHBIXB CBOVXD, OJIaKeHHBII Bacwiinn BB
Hagexnab Ha Oymymiist Onara mepembHWTB TIIDHHOE HOCTOSIHMIE Ha JAYXOBHOE,
TaKb Kak BMDCTO OTI1a y Hero ObuIo orchueHuie OpemeHy rpbxoss, BMHCTO MaTepu —

ugycTora, BMbCTO OpaTheBb - KellaHie CTPEMUTBCSL Kb TOPHEMY lepycarmmmy, a
BMeCTO bTevi - cepreuHsbls Bo3nbixaHiga~ (ZSISDMR (12), 2003-2004).

Rejecting kinship and family ties, having no children are acts of the holy
fool’s personal faith. These acts are symbolic to a certain extent: chopping off
the horizontal ties, the devotees seek to establish a direct vertical relation-
ship with God.

Fools are industrious, they are not afraid of heavy and dirty work, which
they take it for granted. The holy fool Isidore, for example, “nocrostHO Tpy-
AyUTach Bb ITOBapHD MOHACTBIPCKOV, CITy>ka BCOMB cecTpam®, 11 MCHONTHsDIA Bch
MOHACTBIPCKist pabOTBI, He THYIIIAsCh CAMBIMV TPYIHBIMU U Ipsi3HbIMI. OHa
CBOVIMV pyKaMU OYMIIIajla MOHACTBIPh OTb BCSIKOV IPSI3VI VI HEUMCTOTEL Takb
TPyIWIach Iperoo0Hast TIOCTOSHHO, OTh yTpa U A0 HOYM, He IpenaBasich I10-
KOIO IaXke M Ha 4Yach, BCerma M3MOXIasl IUIOTh CBO” (ZSISDMR 9), 2003-
2004).

Their day is filled with these and other feats, and they pray secretly to
God at night, not necessarily in the temple, but whatever place they can:
Andrew “BBb TeueHie mHA IIPEeJICTaBIISUICS. JIVIIEHHBIMb pasyMa, a HOUBIO
Mormwicst bory u csitonn Anacracin” (ZSISDMR (2), 2003-2004). This holy
fools” typical behavior is explained by the fact that God's space is not con-
fined to the walls of the temple for them. In the life story of St. Xenia of Pe-
tersburg, it is written:

”HeCMOTpSI HW Ha KaKoe BpeM:I rojia, HeCMOTP: HV Ha KaKyIo IIOroAay, yXOoouT Ha
HOYb B I10JI€, KOJIEHOIIPEKIIOHEHHO CTAaHOBWTCS 3/1€Chb Ha MOJIMTBY M HE BCTA€T
yXxe C 3TOV MOJIMTBBI 10 CaMOT'0 BOCXOla COJIHIIA, II0IIepeMEeHHO Jejlad 3€MHbIe

TIOKJIOHBI Ha BCE 4eThIpe CTOPOHBI cBeTa. B 11osie, 110 ee cjioBaM, IIpUCyTCTBIE
BGoxxme 6bu10 “6ortee sBctBeHHO”” (ZSISDMR (5), 2003-2004).

The ascetic way of life, the martyrdom, the strict compliance with the
Commandments of God and the constant presence within the religious sys-



tem of values, which the holy fool sets up by his own example, transforms
the holy fool’s way into a “pure life”. This definition is often associated with
the ascetic’s way of life and is generally used in the meaning of “sinless” and
“true”.

Appearance, speech, lifestyle, etc. induce others (with the exception of
virtuous people who are able to see the truth with “spiritual eyes”) to think
about madness. Yet, in the live stories, the hollowness of the ascetics’ mad-
ness is emphasized. In this regard, the episode from Xenia’s biography, who
intends to give all her possessions away;, is rather notable:

“PoxHble My>a IOfaJIVI IIPOIIeHe Ha4aIbCTBY yMepirero Anpapes PemopoBu-
4a, IIpocs He I03BOJATh KceHvm B Oe3yMcTBe pasmaBaTb cBoe mMyIecTBo. [1o
mpvravee 3Toro Kcenms OpUTa BeI3BaHa Ha COOTBETCTBYIOIIee oOCiIeioBaHe, KO-
TOpOe 3aKITIOYIII0, YTO OHa coBepIneHHo 3moposa” (ZSISDMR (5), 2003-2004).

Constantly praying, holy fools carry their cross without complaint; they
are subjected to all sorts of attacks and ridicule, which they provoke by
themselves.

Hagiography, revealing in detail all the hardships of ascetics’ lives, un-
derlines the difficulty of such an inhuman lifestyle, which can only be de-
scribed as a feat: “Oe3porioTHO Hec1a CBOVI CITaCUTEIIBHBIVI TIOABUT” (ZSISDMR
(5), 2003-2004), “mrpoBeria mocTaTOUHOE YMCIIO JIDTH BB TaKMXb IIOABUTAXD
(ZSISDMR (9), 2003-2004), “Tak cTpajiab JOOPOBONLHBIVI MYUYeHUKD”
(ZSISDMR (2), 2003-2004), etc.

Superhuman abilities

In accordance with the Christian view of the world, having reached a cer-
tain level of spiritual perfection and dispassion, holy fools are endowed with
different gifts.

Knowledge about the events that are sure to occur in the future, unavail-
able to others, makes them prophets and seers. Blessed Thomas, forseeing
the death of the church builder who had struck him and his own death, con-
fesses:

“Cp sTOrO BpeMeHM HU MHD 0T AHacTacisl y>ke HU4YEro He IIPUIETCS IPWUHSTS,
HY AHacTacivi He OymeT MMBTh BO3MOXHOCTYM YTO-JIM00 IIofgaTh MHD” (ZSISDMR
(8), 2003-2004).

The prophecy soon came true: Anastasius died one day later, and the
blessed got sick on the way to the monastery and passed away: “nipecrasmics
Kb GescmepTHO xv3aN” (ZSISDMR (8), 2003-2004).

It is worthy to mention that their speech is vague, it is incomprehensible
to others, yet, people can understand the true meaning of their words only
some time later when they come to realize how prophetically gifted holy
fools are. Some of them, for instance Isidora, chooses silence as a form of
“communication”. The life story of Blessed Basil explains that the ascetic “re
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TOBOPWUTB VI IIPEICTABIISUICA KaKb OBl JIMIIIEHHBIMb JIapa CJI0BA, XKeJIlas STVIMb
CKPBITh OTB JIIOZeV cBou Jo0ponbrerm m ObITh BDIOMBIMB TONIBKO bory”
(ZSISDMR (12), 2003-2004).

Holy fools can miraculously provide people with whatever benefits they
need: merchants can be ensured a successful trade, unmarried maidens can
arrange a happy marriage, childless parents can “be given” a long-awaited
child, the weak and the sick can be healed, etc.

These are real “philanthropists”, absolute altruists, realizing that it is not
enough to attain some spiritual perfection, it is necessary to “serve God” for
the redemption of human vices and the edification.

Thus, the holy fool is a saint who has attained dispassion (beyond one’s
age, gender and social constraints), who has discoved the absolute primacy
of the ideal, the spiritual over the material, the flesh; he/she is an ascetic and
a lonely mendicant pilgrim, whose appearance, speech, and actions can be
perceived as a manifestation of madness (however, it is a seeming one);
he/she is endowed with the gift of foreseeing, prophecy and healing; secret-
ly helping and caring for the redemption of human vices. This list motivates
those definitions that characterize the holy fool type: meekness, gentleness,
humility, “the spiritual and bodily misery”, love for one’s neighbor, the in-
tercession, the virtue, the ability to endure all the hardships, beatings, mock-
ery and bullying without complaint, which can be provoked by the ascetic
himself/herself; etc. The list of relevant linguistic and cultural characteristics
of the whacky type reflects the stereotypical perception of the adherent of
this rank of sanctity and acts as a foundation (together with the conceptual
and value aspects) to be identified by the masses.
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